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1. 2. ON VIRTUES

Introductory Note

THais treatise is No. 19 in Porphyry’s chronological order;
that is, it belongs to the group of twenty-one treatises
which Plotinus had already written by his 59th year,
when Porphyry joined him. It is a commentary on the
passage from the Theaetetus (176A) cited at the beginning
of the first chapter, and its object is to determine in what
precise sense the virtues can be said to make us godlike.
In pursuing this enquiry Plotinus, as often, makes great
use of ideas taken from Aristotle, that the gods themselves
cannot be said to possess moral virtue (cp. Nicomachean
Ethics X. 8. 1178b) and that there are two kinds of virtue,
intellectual and moral (cp. Nicomachean Ethics VI. 2,
1139a ff.)—a doctrine which seems to underlie and be the
origin of Plotinus’s own rather different doctrine of
higher and lower virtue, in which there are also some
Stoic elements. In chs. 1-3 Plotinus develops a very
interesting and important doctrine of analogy.

Synopsis

We escape from the evils here below by becoming god-
like by means of virtue. But what god does virtue make
us like 2—perhaps the lowest of the three great divine
principles, Universal Soul. But does this really possess
the cardinal virtues? It does not have civic or moral
virtues, but these as well as the higher virtues must play
their part in making us godlike (ch. 1). The divinities
possess, not virtues as we have them, but the principles
from which our virtues derive, and this is sufficient for us
to speak of ‘“likeness ", which means something different
when it is applied to the relationship of a derived thing
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to its origin from what it means when applied to the
relationship of two derived things on the same level
(chs. 1-3).  The distinction between *“ civic " and “ purify-
ing ” virtues (ch. 3). What precisely we mean by ** purifi-
cation ”’ (ch. 4). Its effects on our higher and lower self
{ch. 5). What the virtues are in the highest stage of our
development, when we are completely free of our lower
self, and no longer good men but gods (chs. 6-7).
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1 The text which Plotinusis quoting here is Plato, Theaetetus
176 A-B. He comments on it again at 1. 8. 7, where he is
discussing the necessary existence of evil in this lower world.

2 Cp. Aristotle, Nicomachean Ethics X. 8. 1178b8-18.
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1. Since it is here that evils are, and “ they must
necessarily haunt this region,” and the soul wants to
escape from evils, we must escape from here. What,
then, is this escape? * Being made like god,”
Plato says. - And we become godlike  if we become
righteous and holy with the help of wisdom,” and are
altogether in virtue.l If then it is virtue which
makes us like, it presumably makes us like a being
possessing virtue. Then what god would that be?
Would it be the one that appears to be particularly
characterised by the possession of virtue, that is,
the soul of the universe and its ruling principle, in
which there is a wonderful wisdom? It is reasonable
to suppose that we should become like this principle,
as we are here in its universe.

But, first of all, it is debatable whether this
principle has all the virtues; whether, for instance,
it is self-controlled and brave when it has nothing to
frighten it, for there is nothing outside the universe,
and nothing attractive can come to it which it has
not already got, and produce a desire to have or get
it.2 But if this principle is in a state of aspiration
towards the intelligible realities to which our aspira-
tions too are directed, it is clear that our good order
and our virtues also come from the intelligible. Has
the intelligible, then, virtues? It is at any rate

improbable that it has the virtues called “ civie,”

127




20

25

30

35

PLOTINUS: ENNEAD 1. 2.

mept 76 Aoyiiduevov, dvdpiav 3¢ mepl 16 Bupovpe-
vov, owdpootvmy 8¢ év cpodoyla Twi kal ocvudwria
émbuunricod mpos Aoyioudv, Sucaroovvmy 8¢ i
éxdoTov ToUTwy opol olketompaylav dpxis
mépL kai To dpyeabai. "Ap’ odv od xara Tds
mohiTikas dpoodueda, d\d. kata Tas pellovs T
ad7d Jvdpatt ypwpévas; ‘AN e kar dMas,
katd Tas molTikas SAws ol; "H dloyov und’
onwoody duotodabar kara TavTas—rtovTovs yolv
kal felovs 7 ¢jun Adyer kal Aextéov dunyémy
dpotdoba—rara 8¢ Tas pellovs T ouoiwow
elvar. AN’ ékarépws ye ovuPaiver dpetas éxew
kdv € pm Towavras. Kl odv Tis ovyywpel, xdv
€l 1) TowavTas, cporovobar dvvaclar, dMws Hudv
éyovTwy mpos dAdas, o0dév kwlder, kal py mpos
dperas opotovpévwy, Muds Tals adTdv dperals
opowodolar Td w1 aperiy kexmuévw. Kai nds;
Q8¢+ el T BepudtnTos mapovoia Oeppaiverar,
dvdyrn kai 60ev 7 Oepudtns éjlvbe Beppaivestar ;
Kai € 7« mvpos mapoveia Oepudv éorw, dvdyxy
ral T0 mhp adro mupos mapovoig Bepuaivectar ;
"AMa 7mpos pév 1o mpoTepov elmor dv Tis Kai év
1@ whp elvar BepudmyTa, dAda odudurov, Bote Tov
Adyov mowely 77} dvadoyle €mduevov émaxTov uév
T pux) T dpery, éxelvew 8¢, 80ev ppmoapévy
éxet, alpdvror: mpds 8¢ Tov éx Tol mupds Adyov

<

! This description of the ““ civie” virtues is based on the
discussion of the virtues in the ideal state in Plato, Republic
IV 427E-434D.
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practical wisdom which has to do with discursive
reason, courage which has to do with the emotions,
balanced control which consists in a sort of agree-
ment and harmony of passion and reason, justice
which makes each of these parts agree in “ minding
their own business where ruling and being ruled are
concerned.” ! Then are we not made godlike by the
civic virtues, but by the greater virtues which have
the same names? But if by the others, are the civie
virtues no help at all to this likeness? It is un-
reasonable to suppose that we are not made godlike
in any way by the civic virtues but that likeness
comes by the greater ones—tradition certainly calls
men of civic virtue godlike and we must say that
somehow or other they were made like by this kind
of virtue. It is possible to have virtues on both
levels, even if not the same kind of virtues. If then
it is agreed that we can be made like even if that to
which we are likened has not the same kind of virtue
as ourselves, and we are differently related to differ-
ent virtues, there is nothing to prevent us, even if we
are not made like in regard to virtues, being made like
by our own virtues to that which does not possess
virtue. How? In this way: if something is made hot
by the presence of heat, must that from which the heat
comes also be heated? And if something is made
hot by the presence of fire, must the fire itself be
heated by the presence of fire? One might object
in answer to the first argument that there is heat in
fire, but as part of its nature, so that the argument,
if it kept to its analogy, would make virtue some-
thing extraneous to the soul but part of the nature of
that from which the soul receives it by imitation :
and in answer to the argument from fire that it would
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1 Order, arrangement, and proportion only appear when a
form is ‘‘ extended ”’ in matter, and are not present in the
archetypal unity of the intelligible form; they are its ex-
pression on a lower level. This is a principle of great im-
portance in Plotinus’s theory of art; ¢p. V. 8.1,
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make that principle virtue; but we consider it
greater than virtue. But if that in which the soul
participates was the same as the source from which
it comes, it would be right to speak in this way; but
in fact the two are distinct. The perceptible house
is not the same thing as the intelligible house,
though it is made in its likeness; the perceptible
house participates in arrangement and order, but
There, in its formative principle, there is no arrange-
ment or order or proportion.! So then, if we partici-
pate in order and arrangement and harmony which
come from There, and these constitute virtue here,
and if the principles There have no need of harmony
or order or arrangement, they will have no need of
virtue either, and we shall all the same be made like
them by the presence of virtue. This is enough to
show that it is not necessary for virtue to exist There
because we are made like the principles There by
virtue. But we must make our argument persuasive,
and not be content to force agreement.

2. First then we must consider the virtues by
which we assert that we are made like, in order that
we may discover this one and the same reality which
when we possess it as an imitation is virtue, but
There, where it exists as an archetype, is not virtue.
We should note that there are two kinds of likeness;
one requires that there should be something the
same in the things which are alike; this applies to
things which derive their likeness equally from the
same principle. But in the case of two things of
which one is like the other, but the other is primary,
not reciprocally related to the thing in its likeness
and not said to be like it, likeness must be under-
stood in a different sense; we must not require the
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! This doctrine of the two kinds of likeness may well have
arisen, as Bréhier suggests, as an answer to the objection of
Parmenides to the view that the Forms are wapadelypara
(patterns) (Plato, Parmenides 132D-133A).

% Soul is of course a god for Plotinus, though of the lowest
rank; what we are not to believe is that it is the whole, or the
most important part, of divinity.
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same form in both, but rather a different one, since
likeness has come about in this different way.!

What then is virtue, in general and in particular?
Our account of it will be clearer if we deal separately
with the particular kinds; in this way that which
they have in common, by which they are all virtues,
will easily become clear. The civic virtues, which
we mentioned above, do genuinely set us in order
and make us better by giving limit and measure to
our desires, and putting measure into all our ex-
perience ; and they abolish false opinions, by what is
altogether better and by the fact of limitation, and
by the exclusion of the unlimited and indefinite and
the existence of the measured; and they are them-
selves limited and clearly defined. And so far as they
are a measure which forms the matter of the soul, they
are made like the measure There and have a trace
in them of the Best There. That which is altogether
unmeasured is matter, and so altogether unlike:
but in so far as it participates in form it becomes like
that Good, which is formless. Things which are
near participate more. Soul is nearer and more akin
to it than body; so it participates more, to the point
of deceiving us into imagining that it is a god,? and
that all divinity is comprised in this likeness. This
iskhow those possessed of political virtue are made

ike.

3. But, since Plato indicates that likeness is dif-
ferent as belonging to the greater virtue, we must
speak about that different likeness. In this discus-
sion the real nature of civic virtue will become clear,
and we shall also understand what is the virtue which
is greater than it in its real nature, and in general that
there is another kind different from civie virtue.
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1 The reference here is to the passage of the Theaefetus
quoted at the beginning of the first chapter.
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Plato, when he speaks of “ likeness  as a “ flight to
God ” from existence here below,! and does not call
the virtues which come into play in civic life just
“ virtues,” but adds the qualification ‘‘ civic,” and
elsewhere calls all the virtues * purifications,” 2
makes clear that he postulates two kinds of virtues
and does not regard the civic ones as producing like-
ness. What then do we mean when we call these
other virtues “* purifications,” and how are we made
really like by being purified? Since the soul is evil
when it is thoroughly mixed with the body and shares
its experiences and has all the same opinions, it will
be good and possess virtue when it no longer has the
same opinions but acts alone—this is intelligence and
wisdom—and does not share the body’s experiences
—-this is self-control—and is not afraid of departing
from the body—this is courage—and is ruled by
reason and intellect, without opposition—and this is
justice. One would not be wrong in calling this state
of the soul likeness to God, in which its activity is
intellectual, and it is free in this way from bodily
affections. For the Divine too is pure, and its
activity is of such a kind that that which imitates it
has wisdom. Well then, why is the Divine itself not
in this state? It has no states at all; states belong
to the soul. The soul’s intellectual activity is
different: but of the realities There one thinks
differently, and the other does not think at all.
Another question then: is  intellectual activity *
just a common term covering two different things?

® Plato uses the epithet “ civic ”’ of virtues at Republic IV.
430C, but without any implication of the sort of distinction
made here. Virtues are called “ purifications” in the
Phaedo, 69B-C.
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1 J.e., in Intellect, which is 76 fetor just referred to.
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Not at all. It is used primarily of the Divine, and
secondarily of that which derives from it. As the
spoken word is an imitation of that in the soul, so
the word in the soul is an imitation of that in some-
thing else: as the uttered word, then, is broken up
into parts as compared with that in the soul, so is that
in the soul as compared with that before it,! which
it interprets. And virtue belongs to the soul, but
not to Intellect or That which is beyond it.

4. We must investigate whether purification is the
same thing as this kind of virtue, or whether puri-
fication comes first and virtue follows, and whether
virtue consists in the process of being purified or the
achieved state of purification. The virtue in the pro-
cess of purification is less perfect than that in the
achieved state, for the achieved state of purification
is already a sort of perfection. But being completely
purified is a stripping of everything alien, and the
good is different from that. Ifgoodness existed before
the impurity, purification is enough; but even so,
though the purification will be enough, the good will
be what is left after purification, not the purification
itself. And we must enquire what that which is left
is; perhaps the nature which is left was never really
the good; for if it was it would not have come
into evil. Should we call it something like the good?
Yes, but not a nature capable of remaining in the
real good, for it has a natural tendency in both
directions. ~ So its good will be fellowship with that
which is akin to it, and its evil fellowship with its
opposites. Then it must attain to this fellowship
after being purified; and it will do so by a conversion.
Does it then turn itself after the purification?
Rather, after the purification it is already turned.
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! What the soul sees, the realities which become consciously
present to and active in it after its conversion, are the beings
of the realm of Intellect, the Forms; they were continually
present to it, but it was not conscious of them when it was
unpurified and unconverted.
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Is this, then, its virtue? It is rather that which
results for it from the conversion. And what is
this? A sight and the impression of what is seen,!
implanted and working in it, like the relationship
between sight and its object. But did it not have
the realities which it sees? Does it not recollect
them? It had them, but not active, lying apart
and unilluminated; if they are to be illuminated
and it is to know that they are present in it, it must
thrust towards that which gives it light. It did not
have the realities themselves but impressions of
them; so it must bring the impressions into accord
with the true realities of which they are impressions.
Perhaps, too, this, they say, is how it is; intellect is
not alien and is particularly not alien when the soul
looks towards it; otherwise it is alien even when it is
present. The same applies to the different branches
of knowledge ; 2 if we do not act by them at all, they
do not really belong to us.

5. But we must state the extent of the purifica-
tion; in this way it will become clear what we are
made like and with what god we are identified. The
question is substantially this; how does the puri-
fication deal with passion and desire and all the rest,
pain and its kindred, and how far is separation from
the body possible? We might say that the soul
collects itself in a sort of place of its own away from
the body, and is wholly unaffected by it, and only
makes itself aware of pleasures when it has to, using
them as remedies and reliefs to prevent its activity
being impeded; it gets rid of pains or if it cannot,
bears them quietly and makes them less by not suffer-

2 I read here wdv 7als émorfjpars with Harder (Gnomon
1952. 188), an emendation now approved by Henry-Schwyzer.
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ing with the body. It gets rid of passion as com-
pletely as possible, altogether if it can, but if it can-
not, at least it does not share its emotional excite-
ment; the involuntary impulse belongs to something
else, and is small and weak as well. It does away with
fear altogether, for it has nothing to be afraid of—
though involuntary impulse comes in here too—ex-
cept, that is, where fear has a corrective function.
What about desire? It will obviously not desire any-
thing bad; it will not itself have the desire of food
and drink for the relief of the body, and certainly not
of sexual pleasures either. If it does have any of
these desires they will, I think, be natural ones with
no element of involuntary impulse in them; or if it
does have other kinds, they will only penetrate as far
as the imagination, and that only when it is out of
control,

The soul will be pure in all these ways and will
want to make the irrational part, too, pure, so that
this part may not be disturbed; or, if it is, not very
much; its shocks will only be slight ones, easily
allayed by the neighbourhood of the soul: just as a
man living next door to a sage would profit by the
sage’s neighbourhood, either by becoming like him or
by regarding him with such respect as not to dare to
do anything of which the good man would not ap-
prove. So there will be no conflict: the presence of
reason will be enough ; the worse part will so respect
it that even this worse part itself will be upset if
there is any movement at all, because it did not
keep quiet in the presence of its master, and will
rebuke its own weakness.

6. There is no sin in anything of this sort for a man,
but only right action. Our concern, though, is not to
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1 The allusion is to the procession of the gods in Phaedrus
2464 ff. In Plato those who follow the first god, Zeus the
leader of the procession, are the philosophical souls (250B7,
252E1); but Plotinus is probably using Plato’s language to
express his own thought and means by the First his own
First Principle, the Good, and by the gods who follow, the
divinities of the realm of Intellect,
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be out of sin, but to be god. If, then, there is still
any element of involuntary impulse of this sort, a
man in this state will be a god or spirit who is double,
or rather who has with him someone else who
possesses a different kind of virtue: if there is
nothing, he will be simply god, and one of those
gods who follow the First.l ~ For he himself is the
god who came Thence, and his own real nature, if
he becomes what he was when he came, is There.
When he came here he took up his dwelling with
someone else, whom he will make like himself to the
best of the powers of his real nature, so that if possible
this someone else will be free from disturbance or
will do nothing of which his master does not approve.
What, then, is each particular virtue when a man is
in this state? Wisdom, theoretical and practical,
consists in the contemplation of that which intellect
contains; but intellect has it by immediate contact.
There are two kinds of wisdom, one in intellect, one
in soul. That which is There [in intellect] is not
virtue, that in the soul is virtue. What is it, then,
There? The act of the self, what it really is; virtue
is what comes Thence and exists here in another.
For neither absolute justice nor any other moral
absolute is virtue, but a kind of exemplar; virtue is
what is derived from it in the soul. Virtue is some-
one’s virtue; but the exemplar of each particular
virtue in the intellect belongs to itself, not to some-
one else.

If justice is *“ minding one’s own business ”’ does
that mean that it always requires a plurality of parts
for its existence? There is one kind of justice which
exists in a plurality, when the parts which it orders
are many, and another which is solely and entirely
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! Plotinus is here trying to fit Plato’s definition of justice
as “ minding one’s own business ” (from the passage in
Republic IV referred to in the note on ch. 1) into his own
scheme of higher and lower virtues by means of his principle
that the order and pattern in a lower wultiplicity is always
the expression of a higher unity.

2 The doctrine that the virtues imply one another re-
ciprocally is Stoic. Cp. Stoicorum Veterum Fragmenta IIL
295 and 299. Plotinus in this treatise, as Bréhier points out
in his introduction, reconciles, by means of his doctrine of
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“ minding one’s own business > even if it is the
business of a unity. True absolute justice is the
disposition of a unity to itself, a unity in which there
are not different parts.!

So the higher justice in the soul is its activity
towards intellect, its self-control is its inward turning
to intellect, its courage is its freedom from affections,
according to the likeness of that to which it looks
which is free from affections by nature: this freedom
from affections in the soul comes from virtue, to
prevent its sharing in the affections of its inferior
companion,

7. These virtues in the soul, too, imply one another
reciprocally, in the same way as the exemplars (so
to call them) There in intellect which are prior to
virtue.2 For intuitive thought There is knowledge
and wisdom, self-concentration is self-control, its
own proper activity is “ minding its own business "’;
its equivalent to courage is immateriality and abiding
pure by itself. In the soul, sight directed towards
intellect is wisdom, theoretical and practical; these
are virtues belonging to soul; for it is not itself they,
as is the case There, and the others follow in the same
way. Andif all virtues are purifications, in the sense
that they are the result of a completed process of
purification, that process must produce them all,other-
wise, [if they are not all present], no single one of them
will be perfect. Whoever has the greater virtues

higher and lower virtues, the Stoic view that the virtue of the
sage is identical with divine virtue, one and indivisible, with
Aristotle’s view that the virtues are specifically human
excellences, not found in the divine, which is above virtue as
the beast is below it (cp. Nicomackean Ethics VII 1, 1145a
25-7).
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must necessarily have the lesser ones potentially, but
it is not mecessary for the possessor of the lesser
virtues to have the greater ones. Here, then, we
have described the life of the good man in its principal
features.

The question whether the possessor of the greater
virtues has the lesser ones in act or in some other
way must be considered in relation to each individual
virtue. Take, for example, practical wisdom. If
other principles are in use, how is it still there, even
inactive? And if one kind of virtue naturally per-
mits so much, but the other a different amount, and
one kind of self-control measures and limits, the
other totally abolishes? The same applies to the
other virtues, once the question of practical wisdom
has been raised. Perhaps the possessor of the virtues
will know them, and how much he can get from them,
and will act according to some of them as circum-
stances require. But when he reaches higher
principles and different measures he will act accord-
ing to these. For instance, he will not make self-
control consist in that former observance of measure
and limit, but will altogether separate himself, as
far as possible, from his lower nature and will not
live the life of the good man which civic virtue re-
quires. He will leave that behind, and choose
another, the life of the gods: for it is to them, not
to good men, that we are to be made like. Likeness
to good men is the likeness of two pictures of the same
subject to each other; but likeness to the gods is like-
ness to the model, a being of a different kind to
ourselves.
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